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INTRODUCTION 

Much controversy persists within evangelicalism regarding the use and existence of the gifts of 

tongues, knowledge, and prophecy among believers. Charismatics maintain that all of the gifts of the 

Holy Spirit remain in operation today. These gifts, in their view, include not only those that are 

edificatory in nature, such as teaching and preaching, but also revelatory or confirmatory ones, such as 

tongues, interpretation of tongues, healing, word of wisdom, word of knowledge, prophecy, and 

miracles. On the other hand, cessationists contend that the sign and revelatory gifts have not 

functioned in the church since the close of the apostolic age, and thus only the edificatory gifts remain.  

A key battleground text in this ongoing debate is 1 Corinthians 13:8–10, which teaches that certain 

gifts will cease when that which is perfect has come.
2
 The obvious question is, what does Paul mean? If 

the coming of the perfect is associated with something that is yet future, then it becomes difficult to 

argue that the gifts of knowledge and prophecy have ceased. On the other hand, if the coming of the 

perfect refers to an event that has already taken place, a reasonable conclusion is that the gifts of 

knowledge and prophecy have ceased. Thus, the interpretation of the perfect in 1 Corinthians 13:8–10 

plays a monumental role in the cessationist-experientialist conflict.
3
  

Three Views 

Three primary positions have emerged. The first interprets the adjective perfect (teleion) as a reference 

to something ideal, flawless, or unblemished that is typically associated with something yet to 

transpire in the eschaton. This position understands the various temporal indicators in 13:8–13 to refer 

to the ͞Ŷoǁ͟ oŶ eaƌth aŶd the ͞theŶ͟ iŶ the esĐhatologiĐal pƌeseŶĐe of the Loƌd.  

The second position understands teleion as referring to the maturity of the church. The criteria of 

independence and unity are employed to mark the point at which the church reached maturity.
4
 

Independence is said to have occurred with the coming of the complete will of God as expressed in the 

finished New Testament canon, because it weaned the church away from its dependence upon the 

confirmatory and revelatory gifts of the apostolic age. Unity is also said to have occurred with the 

completed canon, which gave the church a single body of truth. Moreover, such unity was enhanced by 

                                                           
1
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the destruction of Jerusalem, and the Jewish Temple in A.D. 70, which allowed the church to separate 

completely from Judaism. This position understands the various temporal indicators in 13:8–13 to refer 

to the ͞Ŷoǁ͟ of the ĐhuƌĐh iŶ its state of iŵŵatuƌitǇ aŶd to the ͞theŶ͟ of the ĐhuƌĐh iŶ its state of 
maturity following the completion of the canon, the cessation of the revelatory and confirmatory gifts, 

the death of the apostles, and the events of A.D. 70. 

The third position understands teleion as referring to something that completed what had already 

existed in part. This position typically holds that the finished New Testament canon completed the 

partial revelatory gifts spoken of in 1 Corinthians 13:8–12 and understands the various temporal 

indicators in vv. 8–ϭϯ to ƌefeƌ to the ͞Ŷoǁ͟ of the apostoliĐ ;pƌeĐaŶoŶiĐalͿ eƌa aŶd the ͞theŶ͟ of the 
post-apostolic (postcanonical) era. 

Thus, ideal, maturity, and quantitative completeness are the three primary interpretations of teleion in 

1 Corinthians 13:8–10. This article seeks to demonstrate that quantitative completeness is the best 

understanding of teleion and sees Paul as speaking of the completion of the New Testament canon. 

First, the arguments for understanding teleion as ideal and mature will be developed, and the 

weaknesses to these views will be exposed. Second, the case for understanding teleion as quantitative 

completeness will be presented. After the key arguments are enumerated, the typical objections 

against the view will be raised and rebutted.  

Hard Times for View Three 

An investigation into the legitimacy of the canon view is warranted because it seems to have fallen on 

haƌd tiŵes iŶ todaǇ͛s theologiĐal Đliŵate. IŶ a ƌeĐeŶt ǁoƌk, RiĐhaƌd GaffiŶ ďuilds his ĐessatioŶist 
argument without finding cessationism taught in this passage.

5
 In another chapter of the same book, 

Saucy goes so far as to praise Gaffin for doing so.
6
 Elsewhere, Gaffin claims that 1 Corinthians 13:8–13 

does not specify the time of the cessation of the sign gifts.
7
 He also says that the view that 1 

Corinthians 13:8–ϭϯ desĐƌiďes ͞the poiŶt at ǁhiĐh the Neǁ TestaŵeŶt ĐaŶoŶ is Đoŵpleted ĐaŶŶot ďe 
made crediďle eǆegetiĐallǇ.͟8

 Yet, the canon view should not be so quickly dismissed, since this 

problem is smaller than those faced by other views. 

Context of 1 Corinthians 13:8–10 

 Before explaining the various interpretations of teleion in 1 Corinthians 13:8–10, consider briefly the 

overall context in which these verses are found. Divisions within the Corinthian assembly seem to be 

                                                           
5
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Paul͛s doŵiŶaŶt ĐoŶĐeƌŶ thƌoughout the letteƌ ;ϭ CoƌiŶthiaŶs ϭ–4). This theme continues in 

1 Corinthians 12 and 14, where we learn that the CoƌiŶthiaŶs͛ ŵisuse of gifts ǁas fƌagŵeŶtiŶg the 
assembly. Paul explains that in spite of the diversity of gifts, they all come from the same Lord (12:4–
11) and exist for the purpose of serving within the same body (12:12–31). Because of the CorinthiaŶs͛ 
preoccupation with the gift of tongues, Paul develops in chapter 14 the thesis that the gifts with a 

greater capacity to edify, such as prophecy, should be pursued instead of the gift of tongues 

(1 Corinthians 14:1–22). He also lays down rules for using the revelatory gifts in the local church (1 

Corinthians 14:23–31).  

Sandwiched between the two chapters detailing the proper perspective on spiritual gifts (1 Corinthians 

12 and 14) is chapter 13. Because of its vivid description of true love that can only be sourced in and 

geŶeƌated ďǇ God, it has ďeeŶ appƌopƌiatelǇ laďeled ͞the loǀe Đhapteƌ.͟ Paul͛s puƌpose iŶ iŶĐludiŶg it 
between the two chapters on spiritual gifts is obvious. He desires that the gifts be exercised in an 

attitude of love rather than self-serving haughtiness that produced the divisions within the Corinthian 

assembly (1 Corinthians 4:6, 18). Experts divide 1 Corinthians 13 into the following three parts: verses 

1–ϯ speak of ͞the ŶeĐessitǇ of loǀe,͟ ǀeƌses ϰ–ϳ speak of ͞the Ŷatuƌe of loǀe,͟ aŶd ǀeƌses ϴ–13 speak of 

͞the eŶduƌaŶĐe of loǀe.͟9
  

There can be no doubt that love is the dominant theme of the final paragraph (1 Corinthians 13:8–13), 

since both its very first and very last word is love ;ǀǀ. ϴ, ϭϯͿ. The Đhapteƌ͛s fiŶal paƌagƌaph seeks to 

encourage the Corinthians to pursue a permanent fruit of the Spirit—love—rather than the transitory 

gifts of the Spirit with which they had become preoccupied. Paul shows the eternality of love by 

developing two sets of contrasts. First, he contrasts the duration of love with the temporality of the 

revelatory gifts. He explains that, unlike love, the revelatory gifts will cease (vv. 8–10). He then 

illustrates the point (vv. 11–12) by describing the cessation of the revelatory gifts as a transition from 

immaturity to maturity (v. 11) and from limited sight to full sight (v. 12). Second, he contrasts the triad 

of faith, hope, aŶd loǀe that ǁill eǆist uŶtil Chƌist͛s ƌetuƌŶ ;ǀ. ϭϯaͿ ǁith loǀe aloŶe ƌeŵaiŶiŶg afteƌǁaƌd 
(v. 13b). In other words, because faith will be replaced by sight at the coming of Christ (2 Corinthians 

ϱ:ϳͿ aŶd ďeĐause hope ǁill also ďe ƌealized at Chƌist͛s ĐoŵiŶg ;RoŵaŶs ϴ:ϮϰͿ, these ǀiƌtues ǁill Ŷot last 
ďeǇoŶd Chƌist͛s ƌetuƌŶ.10

 However, because love never fails (v. 8a), it will last and thus is the greatest 

(v. 13b) of the three.
11

  

                                                           
9
 Stanley D. Toussaint, “First Corinthians 13 and the Tongues Question,” BibSac 120 (October–December 1963): 
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IDEAL VIEW 

 

Description 

The ideal view interprets teleion in 1 Corinthians 13:10 as something ideal, unblemished, or flawless. In 

other words, the ideal view attaches a qualitative meaning to teleion. Thomas notes that the most 

common English dictionary definitions of the word perfect also render the word qualitatively. 

Therefore, such definitions of the word, when applied to 1 Corinthians 13:10, would include the 

folloǁiŶg: ͞a. ďeiŶg eŶtiƌelǇ ǁithout fault oƌ defect; b. corresponding to an ideal standard or abstract 

concept; c. the soundness and the excellence of every part, element, or quality of a thing frequently as 

aŶ uŶattaiŶaďle oƌ theoƌetiĐal state.͟12
 Adherents of this interpretation argue that the perfect refers to 

soŵe ideal ĐoŶditioŶ folloǁiŶg the Paƌousia, ǁheŶ ͞paƌtial kŶoǁledge ĐoŶǀeǇed ďǇ the ǁoƌd of 
kŶoǁledge ǁill ďe ƌeplaĐed ďǇ peƌfeĐt kŶoǁledge; paƌtial iŶsight iŶto God͛s ǁisdoŵ thƌough pƌopheĐǇ 
will be replaced by a face to face audience with Chƌist.͟13

 Such a removal of present limitations will 

take place after the church has been taken away to be with the Lord. The list of advocates of this view 

includes Godet, Robertson and Plummer, Parry, and Bruce.
14

 

Five Interpretations 

Within the rubric of understanding teleion as something ideal, flawless, or unblemished, at least five 

separate interpretations have emerged. Each view interprets teleion as referring to some distinct, 

significant eschatological event.
15

 The first view maintains that the perfect arrives when the believer 

dies and is subsequently ushered into the presence of God.
16

 The second identifies the coming of the 

perfect as the rapture of the church.
17

 The thiƌd ĐoŶteŶds that the peƌfeĐt aƌƌiǀes at Chƌist͛s seĐoŶd 
advent.

18
 The fourth uses the geŶeƌal ĐategoƌǇ ͞esĐhatoŶ͟ to defiŶe the aƌƌiǀal of the peƌfeĐt.19

  

                                                           
12

 Robert L. Thomas, “A Revisit: An Exegetical Update,” in The Master's Perspective on Difficult Passages, ed. 

Robert L. Thomas (Grand Rapids: Kregel, 1998), 210. Although Thomas is not an advocate of the ideal view, his 
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13

 Thomas, “Tongues . . . Will Cease,” 83. 
14

 Frederic Louis Godet, Commentary on First Corinthians (Edinburgh: T. & T. Clark, 1898; reprint, Grand Rapids: 

Kregel, 1077), 680; Archibald Robertson and Alfred Plummer, A Critical and Exegetical Commentary on the First 

Epistles of St. Paul to the Corinthians, International Critical Commentary (New York: Charles Scribners Sons, 

1911), 297; John Parry, The First Epistle of Paul the Apostle to the Corinthians, CGTSC (Colchester: 

Spottiswoode & Ballantyne, 1916; reprint, Cambridge: University Press, 1957), 145; F. F. Bruce, 1 and 2 

Corinthians, NCB (Grand Rapids: Eerdmans, 1980), 128. 
15

 These views are enumerated in W. A. Criswell, ed., The Believer's Study Bible (Nashville: Nelson, 1991), 1639; F. 

David Farnell, “When Will the Gift of Prophecy Cease?” BibSac 150 (April-June 1993): 191–93. 
16

 Thomas R. Edgar, Miraculous Gifts: Are They for Today? (Neptune, NJ: Loizeaux, 1983), 333–44. 
17

 Toussaint, “First Corinthians 13 and the Tongues Question,” 312–14. 
18

 S. Lewis Johnson, “1 Corinthians,” in The Wycliffe Bible Commentary, ed. Everett F. Harrison (Chicago: Moody, 

1971), 633; Charles C. Ryrie, The Ryrie Study Bible (Chicago: Moody, 1978), 1744. 
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The fifth identifies the eternal state as the arrival of the perfect.
20

 No doubt, the face-to-face motif of 1 

Corinthians 13:12, which is also used in Revelation 22:4 to depict the belieǀeƌ͛s uŶhiŶdeƌed 
relationship with God in the eternal state, has contributed to the popularity of this view.

21
 Advocates of 

the eternal state view attempt to buttress their position by observing that the eternal state concept 

allows for the neuter form of ͞the peƌfeĐt͟ that is fouŶd iŶ ϭ CoƌiŶthiaŶs ϭϯ:ϭϬ. TheǇ also aƌgue that 
the eteƌŶal state ƌepƌeseŶts the ŵost ideal tiŵe foƌ the ďelieǀeƌs͛ liŵitatioŶs to ďe ƌeŵoǀed, siŶĐe theŶ 
ďelieǀeƌs ǁill ďe diƌeĐtlǇ ͞illuŵiŶated ďǇ the ǀeƌǇ gloƌǇ of God Hiŵself ;ReǀelatioŶ Ϯϭ:ϮϯͿ.͟22

 

Contextual Relationships 

How do those holding to the ideal view handle the two illustrations of 1 Corinthians 13:11–ϭϮ? LeŶski͛s 

ĐoŵŵeŶt oŶ ǀeƌse ϭϭ is tǇpiĐal: ͞Paul Đoŵpaƌes his Đhildhood ǁith ouƌ pƌeseŶt state aŶd his ŵaŶhood, 
ǁhiĐh is so diffeƌeŶt fƌoŵ Đhildhood aŶd suĐh aŶ adǀaŶĐe upoŶ it, ǁith ouƌ futuƌe state of gloƌǇ.͟23

 

Proponents of the ideal view also note that verse 12 further clarifies the time when the perfect comes. 

Gƌudeŵ oďseƌǀes, ͞The ǁoƌd ͚theŶ͛ ;Gk. toteͿ iŶ ǀeƌse ϭϮ ƌefeƌs to the tiŵe ͚ǁheŶ the peƌfeĐt Đoŵes͛ 
iŶ ǀeƌse ϭϬ.͟24

 The phrase face to face of verse 12 coupled with the notion of knowing fully furnishes 

the weightiest evidence favoring the ideal view.
25

  

Grudem contends that this phrase is used numerous times in the Old Testament in reference to seeing 

God. His examples include Genesis 32:20, Exodus 33:11, Deuteronomy 5:4, 34:10, Judges 6:22, Ezekiel 

20:35.
26

 Gƌudeŵ ĐoŶĐludes, ͞SuĐh ǀieǁs [i.e., those that see the ĐoŵiŶg of the peƌfeĐt at soŵe tiŵe 
before Christ returns] all seem to break down at 1 Corinthians 13:12, where Paul implies that believers 

ǁill see God ͚faĐe to faĐe͛ ͚ǁheŶ the peƌfeĐt is Đoŵe.͛͟27
 Face to face is commonly taken as a reference 

to seeing Christ subsequent to His coming.
28

 It is ĐoŶteŶded that ͚͞kŶoǁiŶg fullǇ͛ ĐaŶ oŶlǇ ďe a 
ƌefeƌeŶĐe to the state of the ďelieǀeƌ iŶ heaǀeŶ afteƌ his gloƌifiĐatioŶ͟ ďeĐause ͞Ŷo oŶe this side of 
eteƌŶitǇ has the ĐapaĐitǇ to kŶoǁ as God kŶoǁs.͟29

 Toussaint sums up the sentiments of most 

                                                                                                                                                                                         
19

 Gordon D. Fee, The First Epistle to the Corinthians, NICNT, ed. F. F. Bruce (Grand Rapids: Eerdmans, 1987), 

645. 
20

 Leon Morris, The First Epistle of Paul to the Corinthians, TNTC (Grand Rapids: Eerdmans, 1958), 187; John F. 

MacArthur, Charismatic Chaos (Grand Rapids: Zondervan, 1992), 231. 
21

 Wayne Grudem, Systematic Theology (Grand Rapids: Zondervan, 1994), 1033. 
22

 John F. MacArthur, 1 Corinthians, The MacArthur New Testament Commentary (Chicago: Moody, 1984), 366. 
23

 R. C. H. Lenski, The Interpretation of St. Paul's First and Second Epistles to the Corinthians (Minneapolis: 

Augsburg, 1963), 567. 
24

 Wayne Grudem, Systematic Theology (Grand Rapids: Zondervan, 1994), 1033.  
25

 Rothaar, “An Exegetical Investigation of 1 Corinthians 13:10,” 6; Thomas, “Tongues . . . Will Cease,” 83. 
26

 Grudem, Systematic Theology, 1033, n. 24. 
27

 Wayne Grudem, The Gift of Prophecy in the New Testament and Today, rev. ed. (Wheaton, IL: Crossway, 2000), 

202–3. 
28

 Rothaar, “An Exegetical Investigation of 1 Corinthians 13:10,” 37. 
29

 Ibid., 8. 
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ĐoŵŵeŶtatoƌs ǁheŶ he saǇs, ͞Feǁ ǁould ĐoŶtƌoǀeƌt the idea that ǀeƌse tǁelǀe is aŶtiĐipatiŶg the 
ƌetuƌŶ of Chƌist foƌ His oǁŶ.͟30

  

Strengths 

The notion that teleion in 1 Corinthians 13:10 conveys something ideal to be manifested in the future 

has certain strengths. For example, this interpretation of teleion finds support in Greek literature. 

AĐĐoƌdiŶg to Thoŵas, ͞This ŵeaŶiŶg is illustƌated iŶ Plato iŶ ƌegaƌd to his ǁorld of ideas and in other 

philosophiĐal thought of the tiŵe pƌioƌ to aŶd siŵultaŶeous ǁith the Neǁ TestaŵeŶt eƌa.͟31
 At first 

glance, seeing face to face and knowing fully introduced in verse 12 seem to desribe the Parousia. 

Furthermore, various common translations of the Bible, such as the KJV and NASB, translate teleion 

aloŶg idealistiĐ liŶes thƌough the ƌeŶdeƌiŶg ͞peƌfeĐt.͟ It is pƌoďaďlǇ foƌ ƌeasoŶs suĐh as these that 
interpreting teleion as an ideal condition following the Parousia is the dominant opinion among 

commentators.
32

 

Weaknesses 

The strengths of the ideal view are outweighed by its numerous weaknesses. First, Paul never uses 

teleios to refer to the type of perfection that is defined as the absence of all imperfection.
33

 In fact, 

Paul usually uses teleios in reference to a grown man (1 Corinthians 4:26; 14:20; Philippians 3:15; 

Ephesians 4:13; Colossians 1:28). In Colossians 4:12, teleios ŵeaŶs ͞ŵatuƌe͟ iŶ the seŶse of ďeiŶg 
obedient to God. Another Pauline use of teleios is in Romans 12:2, where it carries the meaning 

͞Đoŵplete.͟34
  

Second, although Greek philosophers understood perfection qualitatively, such a meaning is lacking in 

the New Testament.
35

 Utopian perfection was a philosophical rather than a New Testament concept.
36

 

In the New Testament, teleios siŵplǇ ŵeaŶs ͞haǀiŶg attaiŶed the eŶd oƌ puƌpose, Đoŵplete, peƌfeĐt.͟37
 

When used of a person, teleios siŵplǇ ŵeaŶs ďeiŶg ͞full gƌoǁŶ, ŵatuƌe, oƌ adult.͟38
 Extra-biblical 

usage is not as persuasive as the New Testament usage for ascertaining the biblical meaning of a term. 

The fact that the ideal view must rely on extra-biblical uses of teleios demonstrates the scantiness of its 

supporting biblical evidence. Third, the New Testament never uses teleios for the various 

                                                           
30

 Toussaint, “First Corinthians 13 and the Tongues Question,” 312. 
31

 Thomas, “Tongues . . . Will Cease,” 83. 
32

 Ibid. 
33

 Halle Gerhard Delling, “Teleios,” in Theological Dictionary of the New Testament, ed. G. Kittel, trans. G.W. 

Bromiley (Grand Rapids: Eerdmans, 1972), 8:75-77.  
34

 Thomas, “A Revisit: An Exegetical Update,” 210.  
35

 Delling, 77. 
36

 Ibid., 8:69–72. 
37

 Walter Bauer, A Greek-English Lexicon of the New Testament and Other Early Christian Literature, rev. and ed. 

Frederick William Danker, 3d ed. (Chicago: University of Chicago Press, 2000), s.v. teleios. 
38

 Ibid. 
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eschatological events that ideal view advocates typically attach to the word. Gromacki observes that 

teleios never refers to the Second Coming, millennium, or the eternal state.
39

  

Fourth, the ideal view fails to provide a suitable antithesis to the phrase in part (ek merous) found in 1 

Corinthians 13:9–10. In these verses Paul contrasts ek merous with to teleion. Ek merous is a 

ƋuaŶtitatiǀe phƌase. It deŶotes the gifts͛ paƌtial Ŷatuƌe ƌatheƌ thaŶ theiƌ iŵpeƌfeĐtioŶ iŶ ƋualitǇ. Thus, 
rendering teleion iŶ ǀeƌse ϭϬ as ͞ideal,͟ ͞flaǁless,͟ oƌ ͞uŶďleŵished͟ does Ŷot pƌoǀide aŶ appƌopƌiate 
opposite to the quantitative phrase ek merous. It is appropriate to contrast two qualitative phrases or 

two quantitative phrases, but not a quantitative phrase with a qualitative phrase, as the ideal view 

does. Perhaps a better meaning of teleion ͞ǁould ďe ͚ǁhole͛ oƌ ͚Đoŵplete͛ as aŶtithetiĐal to ek 

merous.͟40
 IŶ otheƌ ǁoƌds, ͞iŶ paƌt͟ aŶd ͞ǁhole͟ aƌe a supeƌioƌ fit thaŶ ͞iŶ paƌt͟ aŶd ͞uŶďleŵished.͟ 

Fifth, to assert that to teleion in verse 10 refers to an ideal state is unnaturally to strain the illustration 

in verse 11, where Paul uses his own adulthood as a picture of the coming of to teleion. Yet Paul͛s use 
of his own current maturity hardly suggests flawlessness. Throughout his writings, Paul routinely draws 

attention to his own imperfections in his adult state.
41

 In fact, the very next verse (1 Corinthians 13:12) 

speaks of his present limitations and partial knowledge. In Philippians 3:12, he admits that he has not 

yet been perfected. Elsewhere, he calls himself the least of the apostles (1 Corinthians 15:9), the chief 

of sinners (1 Timothy 1:15), and less than the least of the saints (Ephesians 3:8). In Galatians 5:16, he 

describes a current battle taking place between the flesh and the sprit within him. Paul depicts a 

similar battle in Romans 7 and concludes the chapter by referring to himself as a wretched man 

(Romans 7:24).
42

 AĐts Ϯϯ:ϯ ƌeĐoƌds aŶ eǆaŵple of Paul͛s iŵŵatuƌitǇ as he thƌeateŶs ǁith diǀiŶe 
retaliation the high priest who struck him. In sum, because Paul saw himself as being caught between 

the ͞alƌeadǇ͟ of his iŶitial soteƌiologiĐal ďeŶefits aŶd the ͞Ŷot Ǉet͟ of his futuƌe gloƌifiĐatioŶ, he 
recognized his own imperfections in his present adult state. Thus, it is difficult to conclude that Paul 

analogized his current state to the ideal state in 1 Corinthians 13:11. 

Sixth, the ideal view depiĐts the ĐhuƌĐh͛s tƌaŶsitioŶ fƌoŵ iŵŵatuƌitǇ to ŵatuƌitǇ as soŵethiŶg that 
takes place instantaneously at some eschatological event such as the rapture. Yet the analogy of 13:11 

                                                           
39

 Robert G. Gromacki, The Modern Tongues Movement (Philadelphia: Presbyterian and Reformed, 1977), 123. 
40

 Thomas, “A Revisit: An Exegetical Update,” 210. See also Thomas, “Tongues . . . Will Cease,” 83; Myron J. 

Houghton, “A Reexamination of 1 Corinthians 13:8–13,” BibSac 153 (July-September 1996): 350; Delling, 75. 
41
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seems to describe this transition as a gradual process.
43

 At least two reasons can be cited for taking the 

passing of the partial things as a process extending over a period of time.  

First, Paul uses the perfect tense of the word gegona rather than the aorist tense. On the one hand, 

the aoƌist teŶse ĐoŵŵuŶiĐates the idea ͞ǁheŶ I ďeĐaŵe a ŵaŶ, I put aǁaǇ Đhildish thiŶgs.͟ OŶ the 
otheƌ haŶd, the peƌfeĐt teŶse ĐoŵŵuŶiĐates the idea of pƌoĐess: ͞ǁheŶ I haǀe ďeĐoŵe a ŵaŶ, I put 
aǁaǇ Đhildish thiŶgs.͟ This latteƌ seŶse ĐoŶǀeǇs the idea of a peƌsoŶ lookiŶg ďaĐk upoŶ the pƌoĐess of 
doing away with immature behavior.

44
 SeĐoŶd, eǀeƌǇdaǇ eǆpeƌieŶĐe ͞tells us that ŵatuƌitǇ is a gƌadual 

pƌoĐess of puttiŶg aǁaǇ Đhildish haďits.͟45
 This notion of a gradual transition from immaturity to 

maturity is far more compatible with the canon and maturity views, ǁhiĐh adǀoĐate the ĐhuƌĐh͛s 
gradual weaning away from the apostolic revelatory gifts as the apostles died out and the New 

Testament canon was completed. The ideal view is incompatible with understanding maturity as a 

gradual process because it teaches an instantaneous transition from immaturity to maturity.  

Seventh, defining teleion as the rapture or the Second Coming is problematic because teleion is a 

neuter adjective. Thus, it is unlikely to refers to the personal coming of Christ, which would require a 

masculine adjective.
46

 A ďetteƌ desĐƌiptioŶ of Chƌist͛s peƌsoŶal ĐoŵiŶg ǁould ďe the ŵasĐuliŶe ͞he 
ǁho is peƌfeĐt͟ ƌatheƌ thaŶ the Ŷeuteƌ ͞that ǁhiĐh is peƌfeĐt.͟ Eighth, defiŶiŶg teleion as the eternal 

state is also problematic. This view holds that the Christian will spend seven years with Christ in heaven 

following the rapture and a thousand years on the earth during His millennial reign following His 

seĐoŶd adǀeŶt. TheŶ, afteƌ the ĐƌeatioŶ of the eteƌŶal state, the ďelieǀeƌ͛s liŵitatioŶs ǁill ďe ƌeŵoved 

(Revelation 21–ϮϮͿ. Yet, SĐƌiptuƌe Ŷeǀeƌ iŵplies that the Loƌd ǁill take aǁaǇ the ďelieǀeƌ͛s ƌestƌiĐtioŶs 
to any greater degree in eternity than at their resurrection.

47
 Another problem with the eternal state 

view is that it fails to consider the overall context of these verses which relates to the theme of the 

body of Christ (1 Corinthians 12–14). To have such a sudden transition away from this topic and to the 

topic of the eternal state is contextually problematic.
48

  

Ninth, the ideal view creates an open canon that is normative throughout the church age. Dean 

eǆplaiŶs, ͞WheŶ theologiaŶs ŵistakeŶlǇ ideŶtifǇ te/leioj with the Second Coming of Christ, the 

perfection of heaven, the Rapture, or the Millennium, all the temporary gifts become normative for the 

eŶtiƌe ChuƌĐh Age.͟49
 Allowing the revelatory gifts of knowledge and prophecy described in 1 
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Corinthians 12–14 to operate throughout the church age is doctrinally problematic because of the New 

TestaŵeŶt teaĐhiŶg that God͛s Woƌd is Đoŵpleted ;Jude ϯ; Reǀelation 22:18–19).
50

 An open canon also 

has negative ramifications for the life of the church by diluting the authority of the apostles,
51

 since it 

requires that the apostolic doctrine be continually augmented in accordance with the latest prophetic 

utterances.  

An open canon also ushers in false doctrine. MacArthur provides a historical analysis documenting how 

the concept of additional revelations has given rise to heretical movements within the church.
52

 

Furthermore, an open canon negatively impacts the role of Bible exposition within the local church. 

Verse-by-verse teaching is typically neglected in churches that seek alleged new revelation. After all, 

why should a congregation devote itself to diligently studying antiquated Scripture when God is 

providing fresh insights today?  

Finally, knowing fully and face to face in verse 12 can be interpreted as the completion of the New 

Testament canon. The validity of this interpretation will be developed in the final section of this article.  

MATURITY VIEW 

Description 

This view defines teleion in 1 Corinthians 13:8–10 as the maturity of the church. Leading proponents of 

this position include Thomas,
53

 Farnell,
 54

 Rothaar,
55

 and Dillow.
56

 Independence and unity are the two 

criteria used to delineate when the church reached maturity.
57

 The completion of the New Testament 

canon gave the church a body of truth which enabled individual congregations to make decisions 

independently of the apostolic revelatory gifts. It also created unity by giving the church a central body 

of truth to ƌallǇ aƌouŶd. This uŶitǇ is said to haǀe ďeeŶ eŶhaŶĐed ďǇ the ĐhuƌĐh͛s fiŶal ďƌeak ǁith 
Judaism following the destruction of Jerusalem and the temple in A.D. 70. Unlike the canon view, the 

maturity view does not hold that the completion of the New Testament canon is the teleion of 1 

Corinthians 13:10, but rather that the completed New Testament canon was the primary cause of the 

maturity of the church.
58
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Contextual Relationships 

As mentioned earlier, this position understands the various temporal indicators in 1 Corinthians 13:8–
ϭϯ to ƌefeƌ to the ͞Ŷoǁ͟ of the ĐhuƌĐh iŶ its state of iŵŵatuƌitǇ aŶd the ͞theŶ͟ of the ĐhuƌĐh iŶ its 
state of maturity following the completion of the canon, the cessation of the revelatory and 

confirmatory gifts, the death of the apostles, and the events of A.D. 70. Thomas nuances the maturity 

view through his handling of the two illustrations in 1 Corinthians 13:11–12. He believes that Paul 

foresaw, on the one hand, the possibility that the sign gifts would cease after the church reached 

maturity and, on the other, the possibility that Christ could come in his lifetime (1 Corinthians 15:51–
52; 1 Thessalonians 4:15–17), ushering the church into the presence of God. Paul did not know which 

event would transpire first. Thus, he presented the first option in verse 11 and the second in verse 12.
59

  

Some maturity view advocates see the church as passing through three distinct stages of maturity. The 

church was in the first, or infancy, stage when Paul wrote 1 Corinthians. During this stage, which lasted 

until the close of the apostolic era, the church was dependent upon the apostolic revelatory gifts. The 

second, or relative maturity, stage is conveyed by the illustration of verse 11. During this stage, the 

church has the completed canon allowing her to enjoy independence (i.e., ability to make decisions 

without relying on the revelatory gifts) and unity. This stage takes place between the completion of the 

canon and the rapture. The third, or absolute maturity, stage is reflected in the illustration of 13:12. It 

takes place following the rapture, when the church is resurrected, glorified, and ushered into the 

presence of Christ.
60

  

Strengths 

The maturity position relies upon the following exegetical evidence for support. First, the illustration of 

13:11 compares the journey from childhood to adulthood with the early church gradually doing away 

with the sign gifts.
61

 Second, the theme of leaving immaturity and pressing on to maturity is dominant 

in 1 Corinthians as a whole, and particularly in 1 Corinthians 12–14, which is our immediate context. 

Third, teleion is often used in the New Testament to describe that which is mature.
62

 According to 

MĐRaǇ, ͞It is iŶ this seŶse iŶ ǁhiĐh the ǁoƌd alŵost alǁaǇs oĐĐuƌs iŶ the Neǁ TestaŵeŶt, i.e., ǁith the 

ŵeaŶiŶg of ŵatuƌitǇ.͟63
 The other uses of teleion in 1 Corinthians have the same meaning as well (cf. 

2:6; 14:20).  

Fourth, in 1 Corinthians 13:10–11, teleion and Ŷēpios (infant) are used in close proximity to one 

another. When these words are used in close proximity to one another elsewhere in the New 
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Testament, teleion ŵeaŶs ͞ŵatuƌe͟ iŶ ĐoŶtƌast to iŶfaŶĐǇ. This patteƌŶ holds tƌue iŶ ϭ CoƌiŶthiaŶs Ϯ:ϲ; 
3:1; 14:20; Ephesians 3:13–14; and Hebrews 5:13–14, as well as in the writings of Philo

64
 and 

Polybius.
65

 Consistency dictates that the same pattern be also true in 1 Corinthians 13:10–11. 

Therefore, teleion should ďe ƌeŶdeƌed ͞ŵatuƌe͟ iŶ ϭ CoƌiŶthiaŶs ϭϯ:ϭϬ as ǁell.66
  

Fifth, another method of discovering the meaning of teleion in 1 Corinthians 13:10 is to eǆaŵiŶe Paul͛s 
use of the same word in similar contexts.

67
 A contextual similarity exists between 1 Corinthians 12–14 

and Ephesians 4:1–16. Part of this similarity is due to the fact that Paul was living in Ephesus and 

working in the Ephesian church when he wrote 1 Corinthians.
68

 Rothaar notes the following eighteen 

similarities between these two contexts.
69

 

Similarity Eph 4:1–16 1 Cor 12–14 

Holy Spirit producing oneness and distributing gifts 4:4 12:3–13 

Unity of the Trinity as the basis for unity among believers 4:4–6 12:4–6 

God͛s soǀeƌeigŶtǇ 4:6 12:6 

IŶdiǀiduals͛ use of gifts ǁithiŶ the ďodǇ  4:7, 16 12:7–11 

GeŶtiles uŶited ǁith Jeǁs iŶ Chƌist͛s ďodǇ 2:11; 3:1 12:13 

One baptism of the Holy Spirit 4:5 12:13 

The Body of Christ compared with human body 4:12–16 12:12–27 

DepiĐtioŶ of the iŶdiǀidual paƌts of Chƌist͛s ďodǇ ǁith the 
noun meros 

4:16 12:27 

Gifts and their exercise within the church 

4:7–11 

12:4–11, 28–
31; 13:1–3, 8–
13; 14:1–40 

God as responsible for appointing gifted men within the 

church 
4:11 12:28 

Comparison of Ŷēpios with teleios 4:13–14 13:10–11 

Comparison of growth of the church with the human 

body 
4:13–16 13:11 

Love and gifts in the growth process 4:15–16 13 
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Similarity Eph 4:1–16 1 Cor 12–14 

Growth to maturity in the Body of Christ 4:13–15 13:11 

Love accompanied by faith and hope 4:4–5, 15–16 13:13 

Gifts for edification 4:12 14 

Disunity needing to be remedied 4 12–14 

Spiritual gifts described through the body figure 4:11–16 12–14 

 

Proponents of the maturity view contend that because of the obvious contextual similarity between 

Ephesians 4:1–16 and 1 Corinthians 12–14 and because teleion ŵeaŶs ͞ŵatuƌe͟ iŶ EphesiaŶs ϰ:ϭϯ, it 
ŵust ŵeaŶ ͞ŵatuƌe͟ iŶ ϭ CoƌiŶthiaŶs ϭϯ:ϭϬ.70

 

Weaknesses 

The exegetical strengths of the maturity view appear to be outweighed by its weaknesses. First, 

understanding teleion as ͞ŵatuƌe͟ does Ŷot pƌoǀide a pƌopeƌ aŶtithesis to ͞iŶ paƌt͟ ;ek merous). While 

͞ŵatuƌe͟ is a Ƌualitatiǀe eǆpƌessioŶ, ͞iŶ paƌt͟ is a ƋuaŶtitative expression. Maturity advocate Thomas 

ĐoŶĐedes, ͞AdŵittedlǇ this uŶdeƌstaŶdiŶg of teleios is not immune to objection, most notably a 

disruption of the antithesis with ek merous. Pitting a quantitative idea against a qualitative one is quite 

unsatisfactoƌǇ.͟71
 Fee also observes this weakness:  

The use of the suďstaŶtiǀe, ͞the peƌfeĐt/Đoŵplete,͟ ǁhiĐh soŵetiŵes ĐaŶ ŵeaŶ 
͞ŵatuƌe,͟ plus the aŵďiguitǇ of the fiƌst aŶalogǇ ;Đhildhood aŶd adulthoodͿ has led 
soŵe to thiŶk that the ĐoŶtƌast is ďetǁeeŶ ͞iŵŵatuƌitǇ͟ aŶd ͞ŵatuƌitǇ.͟ But that is 
uŶlikelǇ, siŶĐe Paul͛s ĐoŶtƌasts haǀe to do ǁith the paƌtial Ŷatuƌe of the gifts, Ŷot ǁith 
the immaturity of believers themselves.

72
 

Because of this deficiency, advocates of the maturity view are forced to build their case by appealing to 

other contexts outside the immediate context of 1 Corinthians 13:8–10. This helps explain why they go 

to great lengths to define teleios from its other uses in 1 Corinthians, similar contexts such as Ephesians 
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4:1–16, the New Testament as a whole, and Greek literature. While maturity proponents are willing to 

appeal to numerous other contexts, they neglect the immediate context, where Paul is contrasting 

partial and complete revelation
73

 rather than the maturity and immaturity of believers. Such an 

approach is exegetically fallacious because the meaning of a word should be determined by its own 

rather than some remote context.  

Grudem, an advocate of the ideal view, highlights this deficieŶĐǇ iŶ his ƌespoŶse to ChaŶtƌǇ͛s 
interpretation of teleion in 1 Corinthians 13:10 as mature. Grudem says:  

ChaŶtƌǇ͛s aƌguŵeŶt depeŶds oŶ the faĐt that elseǁheƌe iŶ ϭ CoƌiŶthiaŶs the ǁoƌd heƌe 
tƌaŶslated ͞peƌfeĐt͟ ;Gk. TeleiosͿ is used to ƌefeƌ to huŵaŶ ŵatuƌitǇ ;ϭ Coƌ ϭ4:ϮϬ, ͞iŶ 
thiŶkiŶg ďe ŵatuƌe͟Ϳ oƌ to ŵatuƌitǇ iŶ the ChƌistiaŶ life ;as iŶ ϭ Coƌ. Ϯ:6Ϳ. Yet heƌe agaiŶ 
we must note that a word does not have to be used to refer to the same thing every time 

it is used in Scripture—in some cases teleios may ƌefeƌ to ͞ŵatuƌe͟ oƌ ͞peƌfeĐt͟ 
ŵaŶhood, iŶ otheƌ Đases soŵe otheƌ kiŶd of ͞ĐoŵpleteŶess͟ oƌ ͞peƌfeĐtioŶ.͟74

 

By assigning to teleios exactly the same meaning as it has in other contexts, advocates of the maturity 

view commit a common hermeneutical error known as illegitimate totality transfer. This error arises 

when the meaning of a word derived from various contexts is read into the same word in a foreign 

context.
75

 Thomas responds to this objection by arguing that maturity is in the context of 1 Corinthians 

13:8–12 because the illustration of verse 11 pertains to the maturity of the church.
76

 However, 

ToussaiŶt ĐouŶteƌs ďǇ oďseƌǀiŶg, ͞the piĐtuƌe iŶ ǀeƌse ϭϭ is Ŷot illustƌatiŶg the ĐhuƌĐh,͟ ďut ͞it poƌtƌaǇs 
the pƌiŶĐiple stated iŶ ǀeƌse ϭϬ.͟ IŶ otheƌ ǁoƌds, ǀeƌse ϭϭ is siŵplǇ illustƌatiŶg that ͞a ďetteƌ thiŶg 
supeƌsedes its pƌedeĐessoƌ.͟77

  

SeĐoŶd, the ŵatuƌitǇ pƌopoŶeŶts͛ haŶdliŶg of the illustƌatioŶs iŶ ϭ Corinthians 13:11–12 is 

ƋuestioŶaďle. As pƌeǀiouslǇ stated, Thoŵas͛s ǀieǁ alloǁs foƌ uŶdeƌstaŶdiŶg teleios as a reference to 

relative maturity in verse 11 and absolute maturity in verse 12. In his opinion, Paul enumerated both 

options because he did not know which would come first. Either the church would reach relative 

maturity at the close of the apostolic age (13:11) or Christ would return and usher the church into His 

presence, thus bringing it to a state of complete maturity (13:12). However, this interpretive scheme 

implies a harsh and abrupt break between verses 11 and 12. Such a break seems artificial and 

unnatural.
78
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Third, the criteria that the maturity proponents use to mark the point at which the church allegedly 

reached maturity seem subjective. Grudem expresses frustration with the arbitrary nature of what 

ĐoŶstitutes ŵatuƌitǇ ǁheŶ he saǇs, ͞Ŷo ǀeƌse in this section mentions anything about . . . the ͚ŵatuƌitǇ͛ 
of the church (whatever that means—is the ĐhuƌĐh ƌeallǇ ŵatuƌe todaǇ?Ϳ.͟79

 It appears that the 

maturity advocates have arbitrarily selected certain criteria in order to argue that the church reached 

maturity back in the first century but have ignored other criteria.  

One criterion used by Rothaar is unity.
80

 He feels this unity was achieved with the completion of the 

New Testament canon, which gave the church a central body of truth to rally around, aŶd the ĐhuƌĐh͛s 
final break with Judaism in A.D. 70. However, Paul also included freedom from factions and 

partisanship in his definition of unity (1 Corinthians 1:11–13; 3:22). Yet divisions persist in the church 

today. Paul also included no longer being tossed to and fro and carried about with every wind of 

doctrine as part of his definition of maturity (Ephesians 4:13–14). Yet such shallowness and gullibility 

are common in the church today. Thus, as the criteria are broadened to reflect more of a complete 

Pauline understanding of maturity, it becomes increasingly difficult to argue that the church reached 

maturity in the first century.  

OŶe oŶlǇ has to Đoŵpaƌe Rothaaƌ͛s Đƌiteƌia foƌ ŵatuƌitǇ ǁith Thoŵas͛s iŶ oƌdeƌ to deŵoŶstƌate the 
arbitrary basis foƌ the seleĐtioŶ of suĐh Đƌiteƌia. While Thoŵas͛s Đƌiteƌia ƌeǀolǀe aƌouŶd the ĐlosiŶg of 
the canon,

81
 Rothaar includes the events of A.D. 70 in his definition of maturity because they 

supposedly represent the time when the church became an entity separate from Judaism.
82

 However, 

it is hardly a foregone conclusion among scholars that the events surrounding A.D. 70 resulted in a 

permanent rift between Christianity and Judaism. According to Fruchtenbaum, Jewish Christians 

continued to live among the Jews following the events of A.D. 70. The permanent rift between Judaism 

aŶd ChƌistiaŶitǇ did Ŷot ďegiŶ uŶtil the ϵϬs aŶd did Ŷot ƌeaĐh its fiŶal foƌŵ uŶtil Baƌ CoĐhďa͛s ƌeǀolt iŶ 
A.D. 135.

83
 Thus, Rothaar could have just as easily selected A.D. 135 as the point of maturation. Should 

the ĐhuƌĐh͛s poiŶt of ŵatuƌitǇ ďe ĐoŶsideƌed ĐoŶteŵpoƌaŶeous ǁith the eŶd of the apostoliĐ 
revelatory gifts and the completed New Testament canon or should it also include the events of A.D. 

70? Should A.D. 70 or A.D. 135 be used to mark the point at which the church matured? The subjective 

aŶd aƌďitƌaƌǇ staŶdaƌd used to defiŶe the ĐhuƌĐh͛s ŵatuƌatioŶ poiŶt is aŵplǇ illustƌated ďǇ the 
different ways that maturity advocates answer these questions. 
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QUANTITATIVE COMPLETENESS VIEW 

Description 

The quantitative completeness view understands teleion as completion of something that already 

exists in part. Unlike the previous two views, this view attaches a quantitative rather than qualitative 

meaning to teleion. Proponents of this position typically hold that the New Testament canon completes 

the partial revelation and revelatory gifts that are mentioned in 1 Corinthians 13:8–12. This position 

also understands the various temporal indicators in 1 Corinthians 13:8–ϭϯ to ƌefeƌ to the ͞Ŷoǁ͟ of the 
apostoliĐ age ;pƌeĐaŶoŶiĐal peƌiodͿ aŶd the ͞theŶ͟ of the postapostoliĐ age ;postĐaŶoŶiĐal peƌiodͿ. A 
number of modern commentators hold this position, including Unger,

84
 Dean,

85
 Houghton,

86
 Gentry,

87
 

and Vine.
88

 

Three Vital Points 

The following three points are vital to understanding the quantitative completeness, or canon, view. 

The first is that the partial gifts of knowledge, tongues, and prophecy spoken of in 1 Corinthians 13:8–
12 are revelatory gifts. During the time when Paul wrote 1 Corinthians, the church was without the 

benefit of the completed New Testament canon, and thus without a body of truth to base its decisions 

upon. Therefore, divine guidance was provided through the vehicle of the revelatory gifts of prophecy, 

knowledge, and tongues.  

PƌopheĐǇ͛s ĐhaƌaĐteƌ is ƌeǀelatoƌǇ.89
 The gift of prophecy is based upon the Old Testament 

understanding of a prophet as one who received direct revelation from God (Deuteronomy 18:18). 

Peter surely understood the function of an Old Testament prophet in revelatory terms (2 Peter 1:20–
21), and so did Paul. In Ephesians 3:5, he explains that the New Testament prophets revealed the 

mystery of the church. In 1 Corinthians 14:29–30, he emphasizes the revelatory function of prophecy 

by indicating that when a prophet is speaking, others are to judge what he says. The revelatory 

character of prophecy can also be seen in the divine messages revealed by the prophet Agabus (Acts 

11:28; 21:10–11).
90
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The revelatory nature of the gift of knowledge can also be demonstrated by virtue of the fact that it is 

enumerated in 1 Corinthians 13:8–12 alongside prophecy.
91

 Paul places gŶōsis beside mysteria in 1 

Corinthians 13:2 and between apokalypsis and pƌofēteia in 1 Corinthians 14:6, thus investing the term 

with ͞the sigŶifiĐaŶĐe of supeƌŶatuƌal ŵǇstiĐal kŶoǁledge.͟92
 Thus, ͞the gift of kŶoǁledge appaƌeŶtlǇ 

involved unusual spiritual insight, including the supernatural guidance of the Holy Spirit, in determining 

the proper solution for the many practical problems ǁhiĐh aƌose iŶ the eaƌlǇ ĐhuƌĐh.͟93
 The revelatory 

aspeĐt of toŶgues ĐaŶ ďe seeŶ iŶ that Paul ƌeƋuiƌes aŶ iŶteƌpƌeteƌ, so that the speakeƌ͛s ŵessage ĐaŶ 
be shared with the assembly (1 Corinthians 14:26–27). Thus, tongues, like prophecy and knowledge, 

seemed to entail receiving direct messages from God.
94

 

The second point is that revelations provided to the early church by these revelatory gifts were 

designed to be only partial and were intended to be superseded by something more comprehensive. 

This explains why Paul consistently uses the phrase in part (ek merous) when referring to the gifts of 

prophecy, knowledge, and tongues (1 Corinthians 13:9, 10, 12). Gentry properly describes the partial 

revelations these gifts provided to the early church: 

1 Corinthians 13:9 speaks of these revelatory gifts as piecemeal. They are, by the very 

Ŷatuƌe of the Đase, fƌagŵeŶted aŶd iŶĐoŵplete ƌeǀelatioŶs: ͞We kŶoǁ iŶ paƌt, ;ek 
ŵeƌousͿ, aŶd ǁe pƌophesǇ iŶ paƌt ;ek ŵeƌousͿ.͟ The idea eǆpƌessed heƌe is siŵplǇ this: 
During the age between Pentecost and the completion of the canon, God gifted a variety 

of believers in various churches with these revelatory gifts. But during that age those 

gifts were sporadic in that they gave a revelation here and one there, an epistle here, a 

gospel there, but did not weave a total, complete New Testament revelatory picture to 

any one hearer or church. The various prophetic revelations offered at best partial 

iŶsight iŶto the ǁill of God foƌ the ChuƌĐh…95
 

As Hodge eǆplaiŶs, ͞the ƌeǀelatioŶs gƌaŶted to the prophets imparted glimpses of the mysteries of 

God.͟96
 

The following is the third point that must be understood: if what is in part (ek merous) refers to the 

partial revelations brought to the early church through these revelatory gifts, then teleion, which 

stands in antithesis to ek merous, must refer to the New Testament canon, which completed and 

superseded the partial revelations. A completed New Testament canon would render piecemeal 

revelation obsolete by providing a complete picture of the mysteƌǇ Ŷatuƌe of the ĐhuƌĐh aŶd God͛s 
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program for the ages and thereby equipping the saints for every good work (2 Timothy 3:17). Gentry 

explains:  

It is diffiĐult to ŵiss the aŶtithetiĐ paƌallel ďetǁeeŶ the ͞paƌtial͟ thiŶg aŶd the ͞peƌfeĐt͟ 
;͞Đoŵplete, ŵatuƌe, full͟Ϳ thiŶg. SiŶĐe the paƌtial speaks of pƌopheĐǇ aŶd otheƌ ŵodes of 
ƌeǀelatioŶal iŶsight ;ǀ. 8Ϳ, theŶ it ǁould seeŵ that the ͞peƌfeĐt,͟ ǁhiĐh ǁould supplaŶt 
these, represents the perfect and final New Testament Scripture (Jms. 1:22). This is due 

to the fact that modes of revelation are being purposely contrasted. Thus, it makes the 

man of God adequately equipped to all the tasks before him (2 Tim 3:16–17). In other 

words, there is coming a time when will occur the completion of the revelatory process 

of God.
97

 

HoughtoŶ siŵilaƌlǇ Ŷotes, ͞Is it possiďle to deteƌŵiŶe the Ŷatuƌe of the paƌtial gifts of pƌopheĐǇ, 
tongues, and knowledge? Yes. The answer is that they are revelational in quality. Since this is so, then 

͚the peƌfeĐt͛ ŵust also ďe ƌeǀelatioŶal.͟98
 Sŵith likeǁise oďseƌǀes, ͚͞That ǁhiĐh is Đoŵplete͛ should 

logiĐallǇ ďe of the saŵe kiŶd as ͚that ǁhiĐh is paƌtial͛ aŶd is theƌefoƌe ŵost ŶatuƌallǇ uŶdeƌstood as a 
ƌefeƌeŶĐe to the ĐoŵpletioŶ of ƌeǀelatioŶ foƌ the ChuƌĐh Age.͟99

 

Advantages of the Completed Canon View 

Understanding teleion as a reference to the completed canon has several advantages. First, the 

ŵeaŶiŶg ͞Đoŵplete,͟ oƌ ͞ǁhole,͟ is ǁell attested iŶ Paul͛s ǁƌitiŶgs.100
 Second, the adjective teleion is 

used elsewhere in the New Testament to describe God͛s Woƌd ;Jaŵes ϭ:ϮϱͿ.101
 Third, and most 

importantly, the canon view does not pit a quantitative concept (ek merous) against a qualitative 

concept, as do the ideal and maturity views. It allows both expressions to be understood 

quantitatively. In other, woƌds, the ĐoŶĐept of ͞Đoŵplete͟ is a Ŷatuƌal aŶtithesis to the ĐoŶĐept of ͞iŶ 
paƌt.͟ Thus, the idea of Đoŵpleted SĐƌiptuƌe fuƌŶishes the ďest aŶtithesis to the paƌtial ƌeǀelatioŶs 
given through the gifts of knowledge, prophecy, and tongues, because both expressions are taken in a 

quantitative sense.  

Contextual Relationships 

How then does the quantitative completeness view handle the illustrations of verses 11 and 12? Dean 

explains the adult-child analogy in verse 11: 
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[T]he child represents the incomplete knowledge available to the infant, precanon 

church. Just as a child has inadequate knowledge to live as a mature adult, so the 

precanon church lacked a sufficient canon and doctrine to lead the spiritual life of the 

new Church Age. An adult reaches maturity when he is complete with the knowledge 

and skills necessary for life. So, too the post canon church has the completed canon of 

Scripture which is sufficient for every need, every problem, every difficulty in life. 

Through the learning of the doctrines of the Word under the filling of the Holy Spirit the 

believer is able to pursue spiritual maturity.
102

  

Gentry observes the purposeful parallel between the three conditions representative of 

incompleteness in verse 8 (prophecy, tongues, and knowledge) and the three conditions representative 

of childhood in verse 11 (speaking, understanding, and thinking as a child). Thus, tongues are the 

equivalent of speaking as a child, knowledge is the equivalent of understanding as a child, and 

prophecy is the equivalent of reasoning as a child. Gentry goes on to offer the following explanation of 

the analogy: 

  When Paul was in his childhood, he thought as a child was expected to think. But when 

he became a mature man, he naturally put away childish thought modes. Similarly, 

when the church was in her infancy, she operated by means of bit by bit piecemeal 

revelation. But when she grew older, she operated by means of finalized Scripture. Thus, 

tongues were related to the Church in her infancy stage (cp. 1 Cor. 14:19, 20).
103

 

Although some versions translate esoptrou iŶ ϭϯ:ϭϮ as ͞daƌk glass,͟ ŵost tƌaŶslate the ǁoƌd as 
͞ŵiƌƌoƌ.͟ This tƌaŶslatioŶ is pƌefeƌaďle ďeĐause iŶ Jaŵes ϭ:Ϯϯ, the oŶlǇ otheƌ Neǁ TestaŵeŶt passage 
where esoptron is used, the context is clearly referring to a mirror.

104
 Thus, Paul compares piecemeal 

revelation to looking into a dim mirror and the completed canon to looking into a clear mirror. The 

ŵiƌƌoƌ aŶalogǇ is soŵethiŶg the CoƌiŶthiaŶs ǁould haǀe uŶdeƌstood ǁell. AĐĐoƌdiŶg to Fee, ͞CoƌiŶth 
ǁas faŵous as the pƌoduĐeƌ of soŵe of the fiŶest ďƌoŶze ŵiƌƌoƌs iŶ aŶtiƋuitǇ.͟105

 ͞But eǀeŶ the ďest 
mirrors reflected iŵages iŵpeƌfeĐtlǇ.͟106
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Paul͛s poiŶt ǁas that lookiŶg iŶto paƌtial, pieĐeŵeal ƌeǀelatioŶ ǁas eƋuiǀaleŶt to lookiŶg iŶto aŶ 
imperfect mirror in that the viewer got only a partial picture of himself. However, after the completion 

of the New Testament canon, the viewer could look into a perfect mirror, and thus have the capacity to 

see himself as God saw him. Thus, face to face ƌefeƌs to the ďelieǀeƌ͛s ĐapaĐitǇ to see hiŵself ĐleaƌlǇ 
through the vehicle of a perfect mirror or the completed canon. According to Gentry 

Paul here seems to be teaching the Corinthians that now (in their situation before the 

completion of the New Testament canon) they were limited to sporadic, inspired insight 

into the authoritative will of God. They simply not did know all God was going to reveal 

yet. They were, as it were, looking in a dim mirror. But when they finally have before 

them all the New Testament Scriptures, then they shall be able to fully see all they need 

to know, they will be able to see themselves just as they are in the sight of God.
107

 

Interpreting the phrases mirror and face to face in this way is preferable because, as mentioned above, 

the only other place where esoptron ;͞ŵiƌƌoƌ͟Ϳ is used iŶ the Neǁ TestaŵeŶt is iŶ Jaŵes ϭ:Ϯϯ. Theƌe 
the context deals with the capacity of God͛s Woƌd to pƌoǀide the ƌeadeƌ ǁith a staŶdaƌd foƌ hoŶest 
self-assessŵeŶt. This iŶteƌpƌetatioŶ is also pƌefeƌaďle ďeĐause of the SĐƌiptuƌe͛s fuŶĐtioŶ of ŵakiŶg 
man aware of his own sinfulness so he will see his need for justification and sanctification (Romans 

5:20; 7:7; Galatians 3:24; 2 Timothy 3:16; James 1:23–25).  

The completed canon then gives the believer the capacity to know fully (1 Corinthians 13:12b). 

According to Dean: 

Paul envisioned a time, yet future when believers would have the entire realm of mystery 

doctrine to objectively know themselves as never before and be spiritually self-

sustaining. Only God has a complete knowledge of the believer and only with a complete 

canon can the believer have sufficient, objective knowledge of himself. Through learning 

and applying doctrine from the completed and sufficient Scripture a mirror is constructed 

in his soul. This mirror of truth enables the believer to accurately and objectively 

evaluate his own life and circumstances from the divine viewpoint. Prior to the 

completed canon the believer could only have an incomplete understanding of who he is 

and what he possesses as a member of the royal family of God, and all the vast assets 

that God has provided for him. It is the completed Word of God that provides this 

sufficient, perspicuous understanding of ourselves as we truly are. Prior to the revelation 
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of the ŵǇsteƌǇ doĐtƌiŶe the ďelieǀeƌ looked iŶto the ŵiƌƌoƌ of God͛s Woƌd diŵlǇ aŶd saǁ 
a riddle, due to incomplete revelation.

108
 

Houghton similarly notes: 

Because believers today possess complete revelation, they are able to understand what 

God͛s Woƌd teaĐhes aďout theŵselǀes, theiƌ poteŶtial, theiƌ liŵitatioŶs, aŶd the ŵeaŶs 
that God has made available for them to obtain victory over sin in a clear and detailed 

manner that was not possible before the completion of the canon. The Scriptures equip a 

believer for every good work by being profitable for teaching, reproving, correcting, and 

training (2 Tim 3:16–17).
109

 

Gentry likewise posits that some of the blindness of the early church may have been attributable to the 

laĐk of a Đoŵpleted ĐaŶoŶ. LaĐk of the eŶtiƌe ƌealŵ of ŵǇsteƌǇ doĐtƌiŶe ŵaǇ eǆplaiŶ the ĐhuƌĐh͛s 
reluctance to separate itself from Judaism, as well as its pride and racism during the apostolic era (Acts 

10–11; 15; Galatians).
110

  

The canon view understands the first part of verse 13 as describing the continuation of faith, hope, and 

loǀe iŶto the postĐaŶoŶ age afteƌ the ĐessatioŶ of the ƌeǀelatoƌǇ gifts. The ͞Ŷoǁ͟ ;nuni) at the 

beginning of verse ϭϯ is uŶlike the ͞Ŷoǁ͟ ;arti) at the beginning of verse 12.
111

 Although nuni and arti 

ofteŶ oǀeƌlap, ͞iŶ passages ǁheƌe ďoth oĐĐuƌ togetheƌ, arti has a ŵoƌe iŵŵediate seŶse.͟112
 Such 

iŵŵediaĐǇ seeŵs to ďe the Đase iŶ ǀeƌse ϭϮ, ǁheƌe Paul ĐoŶtƌasts the ͞Ŷoǁ͟ of the precanon era with 

the ͞theŶ͟ of the postĐaŶoŶ eƌa.113
 However, the nun iŶ ǀeƌse ϭϯ ͞is ďƌoadeƌ, iŶdiĐatiŶg the pƌeseŶt 

age, the postĐaŶoŶ ChuƌĐh Age.͟114
 Nun is frequently used to depict the period of time between the 

two comings of Christ.
115

 The canon view understands the second part of verse 13 as describing the 

continuation of love despite the cessation of faith (2 Corinthians 5:7–8) and hope (Romans 8:24) 

following the Second Advent. If the quantitative completeness view is correct, then 1 Corinthians 13:8–
13 teaches that the revelatory gifts of prophecy, tongues, and knowledge passed away with the 

completion of the New Testament canon.
116
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Potential Weaknesses 

The quantitative completeness, or canon, view is not without its criticisms. However, most of the 

objections raised against it are answerable. The criticism can be divided into the following two 

categories: criticisms related to the interpretation of 1 Corinthians 13:8–13 and criticisms of 

cessationism in general. The criticisms regarding the interpretation of 1 Corinthians 13:8–13 will be 

handled first.  

Face to Face 

One criticism is that the phrase face to face refers to the events surrounding the Parousia because such 

laŶguage ŵust ƌefeƌ to the ďelieǀeƌ͛s diƌeĐt felloǁship ǁith God. Hoǁeǀeƌ, it is iŶteƌestiŶg to Ŷote, 
͞ǀeƌse ϭϮ does Ŷot speak of seeiŶg God faĐe to faĐe.͟117

 GeŶtƌǇ oďseƌǀes, ͞We should Ŷote that 
Gƌudeŵ͛s aƌguŵeŶt has to ƌead ͚God͛ iŶto the ƌefeƌeŶĐe: So ǁheŶ Paul saǇs, ͚But theŶ [ǁe shall see] 
faĐe to faĐe,͛ he ĐleaƌlǇ ŵeaŶs, ͚TheŶ ǁe shall see God faĐe to faĐe.͛͟118

 Moreover, although the face-

to-face motif is sometimes used in the Old Testament to refer to fellowship with God,
119

 it is also used 

of revelation from God.  

For example, in Numbers 12:6–8, the face-to-faĐe laŶguage does Ŷot eŵphasize God͛s felloǁship ǁith 
Moses ďut ƌatheƌ God͛s ƌeǀelatioŶ to Moses. SiŵilaƌlǇ, ϭ CoƌiŶthiaŶs ϭϯ:ϭϮ is eŵphasiziŶg God͛s 
revelation to the believer rather thaŶ God͛s esĐhatologiĐal felloǁship ǁith the ďelieǀeƌ.120

 Such 

revelation from God was made available to the church through the completed New Testament canon. 

Furthermore, the phrase face to face in 1 Corinthians 13:12 cannot refer to seeing God without 

damaging the mirror analogy, since a person looks at the reflection of himself in a mirror rather than at 

someone else or at God.
121

 Thus, face to face in 1 Corinthians 13:12 refers to a person seeing his own 

reflection rather than to fellowship with God. As mentioned earlier, the only other place where 

esoptron ;͞ŵiƌƌoƌ͟Ϳ is used iŶ the Neǁ TestaŵeŶt is iŶ Jaŵes ϭ:Ϯϯ, ǁheƌe the ĐoŶteǆt deals ǁith the 
ĐapaĐitǇ of God͛s Woƌd to pƌoǀide the ƌeadeƌ ǁith a staŶdaƌd foƌ hoŶest self-assessment. 

Knowing As Known 

A second criticism is that it seems presumptuous to interpret the phrase but then I shall know just as I 

also am known iŶ ϭ CoƌiŶthiaŶs ϭϯ:ϭϮď as ďelieǀeƌs kŶoǁiŶg theŵselǀes thƌough God͛s Woƌd just as 
God knows them. Such comprehensive knowledge seems unattainable this side of eternity. This 

dilemma has caused numerous interpreters to shy away from the canon view. For example, Rothaar 

oďseƌǀes, ͞It is poiŶted out that eǀeŶ todaǇ ǁith a Đoŵpleted ĐaŶoŶ of SĐƌiptuƌe ǁe do Ŷot kŶoǁ fullǇ. 
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If we did, we would not be faĐed ǁith the pƌoďleŵ of iŶteƌpƌetiŶg the SĐƌiptuƌes as ǁe aƌe todaǇ.͟122
 D. 

Martyn Lloyd Jones apparently rejects the canon view for the same reason. He observes: 

It means that you and I, who have the Scriptures open before us, know much more than 

the apostle Paul of God͛s tƌuth .…It ŵeaŶs that ǁe aƌe altogetheƌ supeƌioƌ . . . even to 

the apostles themselves, including the apostle Paul! It means that we are now in a 

position which . . . ͚ǁe kŶoǁ, eǀeŶ as also ǁe aƌe kŶoǁŶ͛ ďǇ God . . . indeed, there is only 

one word to describe such a view, it is nonsense.
123

 

HoughtoŶ͛s ƌespoŶse is appƌopƌiate: 

However, the problem does not go away if these words are interpreted eschatologically. 

In eternity, will believers really know fully just as they have been full known? The answer 

to this ƋuestioŶ seeŵs to ďe, ͞Yes, ďut oŶlǇ iŶ soŵe liŵited Ƌualified seŶse.͟ If that 
answer is acceptable for the eschatological interpretation, then it ought to be acceptable 

foƌ this ǁƌiteƌ͛s ͞Đoŵpleted ĐaŶoŶ͟ ǀieǁ as ǁell.124
 

Those who doubt that the type of knowledge spoken of in 1 Corinthians 13:12b is attainable this side of 

eternity forget that Paul in the same book also promises believers the illuminating ministry of the Holy 

Spirit, who would search and disclose to them all the deep things of God (1 Corinthians 2:9–15). 

A Coŵpleted CaŶoŶ iŶ Paul’s MiŶd? 

A third criticism is that to discuss the completed canon in light of 1 Corinthians 13 is to force Paul to 

address a subject that was not in his mind at the time of writing.
125

 However, the notion of a 

Đoŵpleted Neǁ TestaŵeŶt ĐaŶoŶ ǁould Ŷot haǀe ďeeŶ foƌeigŶ to Paul. Although he eǆpeĐted Chƌist͛s 
iŵŵiŶeŶt ƌetuƌŶ, he also kŶeǁ of the possiďilitǇ that Chƌist͛s ƌetuƌŶ ŵight ďe iŶ the distaŶt futuƌe aŶd, 
therefore, church-age believers would need a completed record similar to the one Old Testament 

believers possessed. Moreover, Paul indicates a sensitivity of a finite collection of New Testament 

ǁƌitiŶgs ǁheŶ he speaks of guaƌdiŶg ǁhat has ďeeŶ Đoŵŵitted to TiŵothǇ͛s tƌust ;ϭ TiŵothǇ ϲ:ϮϬ; 
1 Timothy 1:12, 14) and of his longing for the parchments (2 Timothy 4:13). Peter also indicated a 

similar awareness of a limited collection of New Testament writings (2 Peter 3:15).
 126
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Alleged Problems with Cessationism 

Others have challenged the canon view on the basis of a supposed lack of theological viability of 

cessationism in general. These criticisms could be leveled at both the canon and maturity views, since 

the logical corollary of both is the cessation of the confirmatory and revelatory gifts after the coming of 

the perfect. The first criticism is that if the revelatory gifts of prophecy and knowledge have ceased, 

then why does Joel 2:28–32 and Revelation 11 speak of the future operation of the gift of prophecy? 

Joel 2:28–32 depicts prophesying in the tribulation and millennium, and Revelation 11 describes the 

two witnesses prophesying during the tribulation period. Furthermore, the Old Testament speaks of 

knowledge filling the earth during the kingdom age (Isaiah 11:9).
127

  

However, this criticism fails to take iŶto ĐoŶsideƌatioŶ God͛s sepaƌate pƌogƌaŵs foƌ the ĐhuƌĐh aŶd 
Isƌael. The ĐessatioŶ of the ƌeǀelatoƌǇ gifts iŶ ϭ CoƌiŶthiaŶs ϭϯ is set iŶ the ĐoŶteǆt of God͛s pƌogƌaŵ foƌ 
the church. The operation of knowledge and prophecy in Isaiah 11, Joel 2, and Revelation 11 is set in 

the ĐoŶteǆt of God͛s puƌposes foƌ ŶatioŶal Isƌael. Thus, the ĐessatioŶ of the gifts of pƌopheĐǇ aŶd 
knowledge pertains explicitly to the church age. According to Miller, there is not a single New 

Testament instance where charisma or pneumatikos is used outside of the context of the church 

age.
128

 

The second criticism is that if prophecy and knowledge have already ceased, the church would be 

͞ǁithout the ďeŶefit of tǁo of the ŵost iŵpoƌtaŶt gifts foƌ pƌoĐlaiŵiŶg, iŶteƌpƌetiŶg, aŶd 
understaŶdiŶg SĐƌiptuƌe.͟129

 However, those who put forth this objection fail to consider the fact that 

the gift of teaching continues throughout the church age independently of the cessation of the 

revelatory gifts of knowledge and prophecy. Thus, the cessation of the revelatory gifts of knowledge 

and prophecy does not leave the church without the enablement for understanding and proclaiming 

divine truth throughout the present age because these abilities are presumably associated with the 

continuing gift of teaching.  

The thiƌd ĐƌitiĐisŵ is that ĐessatioŶisŵ ͞puts God iŶ a ďoǆ͟ ďǇ speĐifǇiŶg ǁhat He ĐaŶ aŶd ĐaŶŶot do. 
However, the question is not, Can God still reveal truths through tongues, knowledge, and prophecy? 

but rather, What has God revealed in Scripture concerning the purpose and limitations of these 

gifts?
130

 In other words, the issue is not whether God can or cannot do something but rather whether 

He has revealed that such miraculous activity is to be normative in the current age. By way of 

comparison, it is possible for God to save people by works. However, salvation is not by works because 

God has revealed that His plan of salvation is by faith alone (Ephesians 2:8–9). Thus, saying that God 

ĐaŶŶot saǀe people ďǇ ǁoƌks is Ŷot ͞puttiŶg God iŶ a ďoǆ͟ ďut ƌatheƌ eǆpƌessiŶg ĐoŶfideŶĐe iŶ God͛s 
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ǁilliŶgŶess to aďide ďǇ the liŵitatioŶs that He has estaďlished aŶd ƌeǀealed. The ƌeal issue is God͛s 
revealed will rather than His ability. 

The fourth criticism is that cessationists are anti-supernaturalists.
131

 However, saying that God does not 

perform certain miracles today does not make one an anti-supernaturalist. One can be a cessationist 

aŶd still ďelieǀe iŶ the diǀiŶe iŶǀolǀeŵeŶt iŶ huŵaŶ affaiƌs, the ƌealitǇ of ďiďliĐal ŵiƌaĐles, God͛s aďilitǇ 
to direct the course of human history, as well as His ability to heal whom He wishes directly rather than 

indirectly through those possessing the gift of healing.
132

 Thus, the belief that the confirmatory and 

revelatory gifts have ceased is not a carte blanche denial of all divine miraculous activity.  

The fifth criticism is that cessationism is not tenable because church history demonstrates the 

continuation of the sign gifts. Pentecostal writer Don Stewart furnishes historical evidence of various 

church fathers such as Irenaeus (A.D. 130–200), Novation (A.D. 257), Tertullian (A.D. 160–200), and 

Augustine
133

 testifying to the existence of the sign gifts long after the canon had closed in A.D. 96. 

However, it should be noted that this is a historical argument rather than an exegetical one. Historical 

arguments are subject to interpretation, as evidenced by others scholars who have observed that 

certain gifts ceased not long after the close of the apostolic age.
134

 Furthermore, experiential 

arguments are never conclusive verification of divine activity, since it is always possible for miracles to 

emanate from sources other than God. Scripture is replete with examples of satanically energized and 

non-divinely authored miracles (Exodus 7:10–13; Deuteronomy 13:1–3; 1 Samuel 28:7; Matthew 7:21–
23; 24:24; Acts 8:9–12; Galatians 1:6–9; 2 Thessalonians 2:9; Revelation 13:13; 16:12–14). 

CONCLUSION 

Of the three dominant interpretations of to teleion ;͞the peƌfeĐt͟Ϳ, the canon view best fits the 

immediate context of 1 Corinthians 13:8–10. Unlike the other views, it does not pit a quantitative 

concept against a qualitative one but rather allows two quantitative concepts to live in natural 

harmony and symmetry with one another. The semantic range of to teleion includes the notion of 

scriptural revelation (James 1:25), which provides a suitable antithesis to the incomplete revelation 

provided by prophecy, knowledge, and tongues. Moreover, the canon view fits well with the material 

that follows in verses 11–13 and the criticisms raised against the canon view in particular and 

cessationism in general are answerable. In comparison with the weaknesses of the ideal and maturity 
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views, the canon view offers the most attractive interpretation of to teleion in 1 Corinthians 13:8–10. 

Despite its ǁaŶiŶg populaƌitǇ iŶ todaǇ͛s theologiĐal Đliŵate, eǀaŶgeliĐals should take this ǀieǁ ŵoƌe 
seriously.  

APPENDIX 

It is possiďle that oŶe͛s iŶteƌpƌetatioŶ of to teleion in 1 Corinthians 13:8–13 has little bearing on when 

tongues passed away. Toussaint cites the following three pieces of evidence indicating that tongues 

passed away on their own even before the coming of the perfect.
135

 First, Paul uses kataƌgeō ;͞to 
aďolish͟Ϳ ǁheŶ speakiŶg of the teƌŵiŶatioŶ of kŶoǁledge aŶd pƌopheĐǇ, aŶd Ǉet he uses pauō ;͞to 
Đease͟Ϳ ǁheŶ speakiŶg of the teƌŵiŶatioŶ of toŶgues. SeĐoŶd, Paul uses the futuƌe passiǀe of kataƌgeō 

when discussing the termination of knowledge and prophecy but future middle of pauō when 

discussing the termination of tongues. The reflexive idea associated with the middle voice implies a 

self-inflicted cessation of tongues. Third, although knowledge and prophecy are mentioned in 13:9 and 

12, tongues are not mentioned.Others reject these arguments, contending that the shift in verbs is 

merely stylistic. Also, it is argued that because the other New Testament uses of pauō in the middle 

voice do not demand the reflexive idea, pauō in 13:8 is therefore a deponent verb and must be 

translated as if it were in the active voice.
136

 Hoǁeǀeƌ, Paul͛s desiƌe to aǀoid ƌepetitioŶ ĐaŶŶot fullǇ 
explain the change in verbs. The repetition of kataƌgeō in 13:8, 10, and 11 demonstrates that Paul was 

not bothered by repetition.
137

 Moreover, even if the deponent argument is correct, the other factors 

Toussaint raises, such as the change in verbs and the omission of tongues in 13:9 and 12, are sufficient 

to distinguish the cessation of tongues from the abolition of prophecy and knowledge.
138
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